[ G /f"-——_“ b & /"&/\

! o 1 31, ) y b g A
W) "’ ; _‘.'ui f it
ik i L i

BEHAR-BECHUKOSAI N1pirna-9ra

SELECTIONS FROM

LIKKUTEI
SICHOS






3 PARSHAS BEHAR-BECHUKOSAI | HUMBLE SELF-ESTEEM

BEHAR-BECHUKOSALI | *Mpiia-972

LIKKUTEI SICHOS, VOLUME 22, P. 159FF.
Adapted from a sichah delivered on Shabbos Parshas Behar - Bechukosai, 5740 [1980]

Introduction

n the early days of the chassidic movement, before the Baal Shem Tov became well-known,

the scholarly Jews of that area would regard his followers as slightly strange. They did not un-

derstand the involvement of the chassidim with common folk nor the joy and happiness with
which they would carry out their Divine service.

In Dobromysl, one Simchas Torah, the issue came to a head. Two chassidim were singing
and dancing with the joy of the festival, drawing all the bystanders into the celebration. The local
scholars looked askance at what was happening, feeling that the honor of the Torah was being
compromised. The chassidim noticed their reaction and one decided to make sport of them
in a manner that would not slight them at all. He purchased the rights to distribute the honor
of holding the Torah scrolls for the next hakafah (circling of the platform in the synagogue)
and called out that he was honoring the humblest men in the community. With hidden glee,
he watched as several of the scholars stepped up to take the scrolls. Afterwards, as they were
circling the platform, he approached one of the scholars who had chosen not to participate and
asked him, “Why didn’t you step forward? Certainly, you are humble”

“Of course, I am,” the scholar answered, “but they are not, and it is beneath my dignity to be
seen with them?”

The sichah that follows gives us an understanding of genuine humility and, in doing so, ex-
plains how it can co-exist with self-esteem, enabling a person to function with both confidence
and modesty in his relations with others and with G-d.
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Humble Self-Esteem

When Two Become One

1. As mentioned often previously,’ whenever
two Torah readings are combined, the intent is
not that they remain two separate readings that are
joined, but rather that the two be fused together
and become one reading. Accordingly, the two
readings are divided only into seven aliyos like all
Torah readings. Moreover, the verses that would
otherwise be the end of the first Torah reading
and the beginning of the second are included to-
gether in one aliyah,”> with one blessing recited
before and one recited afterwards.

From this, it is evident that the two Torah
readings share a common theme that joins them
together and enables them to coalesce. What then
is the common theme that joins these two read-
ings Behar and Bechukosai?

At first glance, no common theme is evident
- indeed, just the opposite. As explained many
times,’ the names of the Torah readings commu-
nicate their themes and the names of the readings
Behar and Bechukosai seem to suggest conflicting
messages.

Behar means “on the mountain,’ i.e., the em-
phasis is on elevating oneself, rising up like a
mountain. In one’s Divine service, the implication
is that, at times,! a Jew should conduct himself
with self-assurance and inner strength, “lift[ing]

1. See Likkutei Sichos, Vol. 18, pp.

300, 380fF., et al. footnote 24.

2. This is the custom in the Ashke-
nazic and Sephardic communities
in contrast to the Yemenite custom.

571F., Vol. 18, p. 382, et al.

See Likkutei Sichos, loc. cit., p. 380,

3. See Likkutei Sichos, Vol. 5, p.

4. Indeed, every day, at the very

"Iy PN 9D PIY ORI X

QYT 17D IX N1 NINTO 1AM

TX 1IN IX X 71271 7] PR ORY)
AR IR TN T

PIX N0 Y772 U 0YY )
1R IR PN ORI VAW (19D)
VLAY T 1D N0 OYT 120D PR
WYUNS T D 70N TN AT
W2PYT T O Y PR PR I7T0
AGInX? 7137921 730 173

nT70 Y2 1R 21 DT PR

nomwm AMA X P OPROJING

»T IR IXDIYT OXNM 110iN2
JWN 300

- IO °T 19 namwn AT T
?,,’nm;// -“N rljagr/

_____

™I 17797 DY W PR O0YD
Y3 °T AR - 19I0 TR N
X D*1IX 33572 IR’ IR 717"

1917 101D7IRY

IR VPN - A2 X I - 7727

LI NIMIATIAYPRORN,NN2IN
DYDY TTAIRT TR X OXN ,OY
- RIR PR "0V X UM 17D

beginning of the day, a Jew should
conduct himself in such a manner -
and demonstrate the boldness of a
leopard, as reflected in the sources
cited in footnote 6.
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up his heart in the ways of G-d.”® For example,
when confronted by a challenge, one must adopt
a stance of strength and fearlessness, persevering
without being shaken and overcoming the chal-
lenge, showing the “boldness of a leopard.”

By contrast, Bechukosai (teileichu), meaning
“You shall observe my chukim,” refers to the ob-
servance of the category of mitzvos described as
chukim, those fulfilled because G-d said, “I insti-
tuted a statute; I pronounced a decree,”” which
Rashi interprets as meaning, “You have no license
to question it”® These mitzvos are associated with
- and require - bittul, self-nullification. They are
observed solely because G-d commanded them
and His commands are to be obeyed even when
we do not know the rationale behind them and,
furthermore, even when they appear to run con-
trary to logic and reason.

HUMBLE SELF-ESTEEM
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A Paradoxical Stance

2. The above can be clarified by first explain-
ing the deeper implication of the name of the first
Torah reading, which according to Jewish cus-
tom’ — and Jewish custom is itself considered as
Torah' - is Behar. On the surface, the choice of
that name requires clarification: Ostensibly, the
fundamental emphasis appears to be on the word
following Behar, i.e., the word Sinai — the name
of the renowned mountain on which the Torah
was given.'' Seemingly then, the Torah reading
should have been named Sinai, or at least Behar

5. II Divrei HaYamin 17:6. See the
sources cited in footnotes 15 and
20 below.

Yoma, 67b.

9. In contrast to the accepted
6. See Avos 5:20; Tur, Orach Chayim
1:1; the Alter Rebbe’s Shulchan
Aruch, Orach Chaim, mahadura
tinyana 1:1 (see also his mahadura
kama 1:3).

7. Bamidbar Rabbah 19:1; Midrash
Tanchuma, Parshas Chukas, sec-
tions 3, 8; et al.

as Behar Sinai.

8. Rashi, Bamidbar 19:2, based on

custom, Rav Saadia Gaon in his
Siddur and Rambam in his Seder
Tefilos referred to the Torah reading

10. See Talmud Yerushalmi, Pesa-
chim 4:1; Tosafos, Menachos 20b,
s.v. nifsal; Maharil, as quoted by
Rama, Yoreh Deah 376:4, et al.
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11. The significance of mentioning
Sinai is reflected by our Sages’ (To-
ras Kohanim to the verse, quoted

by Rashi) comment, “Just as [the
laws of ] the Sabbatical year [were
commanded] at Sinai... so too, all
[the mitzvos were commanded]... at
Sinai.” Similarly, the Mishnah (Avos
1:1) is worded, “Moshe received the
Torah at Sinai.”
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Sinai."* This would not be an anomaly, for there
are other Torah readings whose name consists
of two words."”” How is the name Behar, “on
Mount,” appropriate when it does not specify
the mountain to which it refers?

This question is reinforced when one seeks
to derive a lesson for his Divine service from
the name of the Torah reading. There is no need
to search for a lesson in the words Har Sinai,
“Mount Sinai.” It is obvious from our Sages’*
explanation why G-d chose to give the Torah
on Mount Sinai - because it was smaller than
all the other mountains.

That explanation is paradoxical.’® On the
one hand, it indicates the importance of hu-
mility, holding oneself small. On the other
hand, although Mount Sinai was the smallest
mountain, it was still a mountain, raised up
above the surrounding area. The implication is
that although a Jew must show humility, he
should not be “a doorstep on which others
tread.”'® Instead, together with being humble,
he must also exhibit strength and self-assur-
ance, as explained above.

These two concepts reflect the difference
between the two words Behar and Sinai. Be-
har reflects a person’s self-assurance and inner
strength. By contrast, Sinai, in and of itself,
without indicating that we are speaking about a
mountain, reflects bittul. Indeed, the very name
Sinai is derived from the word sneh, meaning
“thornbush,”” “the lowest tree in the world.”*®

Obviously, of these two motifs - self-

12. As mentioned (footnote 9), Rav
Saadia Gaon and Rambam refer to
this Torah reading in that manner.

13. E.g., Chayei Sarah, Vezos etal.

HaBerachah.

16. Cf. Eruvin 98a. As Rashi ex-
plains in that source, when people
tread on something, it is degraded.

14. Midrash Tehillim (Buber edi-
tion) to Tehillim 68:17, et al.

15. With regard to all the above, see
Likkutei Torah, Bamidbar, p. 15b-c;
Likkutei Sichos, Vol. 1, p. 276ft.,
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17. See Ramban, Devarim 1:6, et
al.; the commentaries to Moreh
Nevuchim, Vol. 1, the end of ch. 66,
which explain that Mount Sinai was
given its name because of Moshe’s
vision of G-d at the burning bush,
the sneh.

18. Shmos Rabbah 2:5.
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assurance and self-nullification - the latter,
bittul, is of primary importance. It is only
necessary to clarify that one should not be “a
doorstep on which everyone’s feet tread” In-
stead, at times,'® a person must display strength
and self-assurance, when necessary, as our Sages
taught,” a Torah scholar must have an eighth
of an eighth measure - but no more - of pride.

Accordingly, how is it appropriate to only
refer to the Torah reading as Behar, which
connotes lifting oneself up, and omit the fun-
damental lesson, Sinai, which connotes bittul?

HUMBLE SELF-ESTEEM
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Servants and Agents

3. Among the explanations for the above:
The Divine service of bittul stems from the rec-
ognition of “the greatness of G-d.”*' A person is
batel because he is conscious that the truth of
all being is G-dliness.

Therefore, a person reaches true bittul when
his lack of consciousness of self is so utterly
complete that he is not even aware that he is
batel, for the feeling that a person is nullifying
himself before G-d is itself a sign that he sees
himself as an independent entity in need of be-
coming nullified.”> One who is characterized by
true feelings of bittul feels nothing other than
G-dliness.

This concept is reflected in a law in nig-
leh, the revealed dimension of Torah study:

172 0°7IR"2 77 11D WIX .2

®rRIRT NIPDY” Y102 1D 7792y T

Iy 79URT DIPTYY LM TN2IRD PR

YNHR 07 IR 0D Y PN Pwa X
PR TR YPR 1D NINVSD

- D1°2 YNRK WT PR INDWT PR
IR IR PR DINYDT TV WT I
PR IR 071 12°DX VD YN T2 ,2°D
IX U279 ORI PYoX OXT 771 ;702
PR, (JUTIWIN IRD) 220 TR
DINVED X KT (XD PR TN NN N
PRI YN P1wN P03 T OXRN
WL L PR MY 2R 72
DIP2R WK IRT 1777 (U2°D)

77232 7277 PX BX 7 UPPBY OXT
1707

19. See Likkutei Torah, loc. cit.,
which emphasizes that although
both stances are necessary, bittul

is required to a far greater degree.
With regard to boldness, see the
Alter Rebbe’s Shulchan Aruch,
mahadura kama, loc. cit., which —
quoting Beis Yosef - underscores
the need to be careful regarding the
expression of this quality.

20. Sotah 5a; Torah Or, pp. 91b,

119c¢ ff., et al. See footnote 32 below.

21. See Rama, Orach Chayim 98:1,
who emphasizes the interrelation
between the two.

22. See the series of maamarim
entitled BeShaah Shehikdimu, 5672,
Vol. 1, sec. 214, and the maamar en-
titled Mi Yitain, 5706, ch. 4, where
this concept is explained at length.

To cite an example evident from the

functioning of our bodies: When the
body is healthy, one does not notice
the functioning of his inner organs.
Indeed, it is a sign of sickness when
their presence is felt. Similarly, when
bittul is a natural expression of one’s
personality, he is not conscious of

it. If he feels that bittul requires
effort, that itself is a sign that he still
perceives his selfhood.
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As previously explained at length,” there is a differ-
ence between the halachic status of a servant and that
of an agent, although both perform actions on the prin-
cipal’s behalf.

Regarding a person’s agent, the Gemara states, “A
person’s agent is considered as the principal himself**
There are several ways of explaining that statement, in-
cluding the conception - and this is the fundamental
and the loftiest conception of agency - that at the time
the agent carries out the action, he assumes the identi-
ty of the principal.

To explain: As is well known, there are three con-
ceptions of agency:*

a) The principal gives permission and deputizes
the agent to act in his stead. However, the action per-
formed is considered as having been carried out by the
agent.

b) The action itself is considered as having been
performed by the principal; it is deemed his doing al-
though performed by the agent.

c) Not only does the action the agent performed
and the power with which he performed that action
relate to the principal, but also the agent himself is
identified with the principal.

Nevertheless, even within the highest conception of
agency, it is possible to differentiate between the agent
and the principal. Therefore, the concept “A person’s
agent is considered as the principal himself” applies
only in relation to the mission with which the agent is
charged and not to other actions the agent performs,
even during the time he is carrying out his mission.?®

By contrast, a servant has no identity of his own
whatsoever; his entire being is identified with that of

23. Likkutei Sichos, Vol. 20, p. 303. of agency.

26. See the marginal note to foot-
note 17 in Likkutei Sichos, loc. cit.,
which illustrates the concept stated
in the main text with the example of
an agent who may not serve as a wit-
ness with regard to the action that he

24. Berachos 34b; Kiddushin 42a;
and the sources mentioned there.

25. See Rav Yosef Engel’s Lekach
Tov, Klal 1, which elaborates
regarding these three conceptions
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performed on behalf of the principal
— for with regard to that action, he

is identified with the principal (see
Lekach Tov, loc. cit.). However, the
agent may serve as a witness regard-
ing other matters associated with the
principal.
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his master. Accordingly, everything that a ser-
vant acquires, all his possessions, belong to his
master.”

An agent is an independent entity who nul-
lifies himself to the principal. Therefore, even
during his agency, when he nullifies his identity
to the principal, a vestige of his identity remains.*
By contrast, a servant need not nullify himself to
his master. From the very outset, he is merely the
property and possession of the master.” Conse-
quently, as a matter of course, he has no identity
of his own whatsoever.

To Be a Mountain

4. From the above, it is understood that when
a person manifests true bittul to G-dliness, this
is not a contradiction of a stance of strength and
self-esteem, for we are not speaking about person-
al strength and ordinary self-esteem, stemming
from one’s individual identity. Rather, we are
speaking about strength and high self-esteem
stemming from G-dliness.*

HUMBLE SELF-ESTEEM
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Similarly, our Sages comment’ regarding a

27. Pesachim 88b; Kiddushin 23b.
See footnote 29 below. The servant’s
possessions belong to his master
even when the servant does not
intend that the master acquire them.

28. On this basis, we can under-
stand why an agent must have

the same halachic status as the
principal. See Kiddushin 41b, that
states, “Just as you are members of
the covenant, so too, your agents
must be members of the covenant?”
Similarly, Likkutei Torah, Vayikra,
p- 1c, states, “For this reason, a
deaf-mute, a severely mentally- or
emotionally-challenged person, and
a minor may not serve as agents
because they are not of a compara-
ble halachic status as the principal.”
Since the agent is acting in place

of the principal, he must share his
halachic status. See the elaborate ex-

planation of this concept in Likkutei
Sichos, Vol. 33, p. 114ff. By contrast,
the halachic status of a servant is of
an entirely different nature than the
halachic status of his master.

29. See the series of maamarim
entitled Yom Tov shel Rosh Ha-
Shanah, 5666, pp. 326-327, where
this concept is explained at length.
Note also the opinion discussed by
Rashba, in Kiddushin 23b, where he
explains that the expression, “what a
servant acquires is acquired by his
master” does not mean that the ser-
vant acquires the object and then it is
transferred to his master’s ownership.
Instead, the servant is considered

as an extension of his master — an
extension of his hand, as it were.
Hence, the servant never acquires
ownership; from the very outset, it
becomes his master’s property.

30. As Rabbi Shimon bar Yochai
said (Zohar, Vol. I, p. 225a), “I am
His sign* in the world.” See Sefer
HaMaamarim 5564, p. 106; Or
HaTorah, Bereishis, Vol. 2, p. 359a
ff; the series of maamarim entitled
Yom Tov shel Rosh HaShanah, 5666,
p- 159; Sefer HaMaamarim 5686, p.
43, et al.

* Implied is that just as a sign
publicizes the message it seeks

to communicate, so too, Rabbi
Shimon was the medium to make
G-dliness known in the world.
Simultaneously, Rabbi Shimon,
like a sign, had no conception of
his own personal existence.

31. Shevuos 47b (there the version
is “like a king”); Sifri and Rashi

to Devarim 1:7; Rashi to Bereishis
15:18, et al.
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servant, “The servant of a king is a king” The re-
spect and veneration the servant receives does not
generate feelings of self-conceit and pride, for the
importance and greatness is not at all an expres-
sion of his own importance and greatness; it is the
importance and greatness of the king.

For this reason, the Torah reading is entitled
only Behar, for the ultimate level of bittul is that
even when a person resembles a “mountain,”’ i.e.,
when he stands upright with strength and self-as-
surance, there is no need to clarify that it is entirely
the power of holiness and not his ego, Heaven for-
bid, that is being expressed. The person is batel to
G-dliness to the extent that there are no grounds
for even the supposition that he is concerned with
his own self-aggrandizement. Therefore, it is not
necessary to emphasize that the “mountain” is
solely a result of the person being entirely permeat-
ed with a feeling of Sinali, i.e., bittul.
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Three Stages in Bittul - Three Conceptions of Agency

5. This explanation - regarding the different
ways we refer to Mount Sinai - is also reflected in
the counterparts in our Divine service.

At the beginning of one’s Divine service, when
one has a sense of his own identity, he must not be
Mount Sinai, but Sinai alone. There is no place for
the slightest trace of feeling like a “mountain” or
lifting oneself up, only bittul.** Since, at this stage,
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Based on the above and on the

32. The Hosafos to Torah Or (p.
120a) state that the concept of
having 1/64 of a measure of pride
applies specifically at the beginning
of one’s Divine service. Consult that
source.

(See also Likkutei Torah, Bamidbar,
loc. cit., and similarly, Torah Or, p.
91b, which explain that unless he
has this measure of pride, “his heart
will not be motivated to approach
Divine service, because he will be
saying, ‘Who am I, and what is my
Divine service worth?’”)

That does not represent a contradic-
tion to the explanations above, for
the statements in Likkutei Torah and
Torah Or refer to a person feeling
self-esteem after he is already batel
(i.e., he is a Torah scholar). Indeed,
he is so batel that there is concern

he will not be motivated to Divine
service. Therefore, he needs a certain
measure, 1/64, of pride, so that he
feels such motivation. The main text,
by contrast, is speaking about a
person at the beginning stages of the
Divine service of nullifying himself.

explanations on in the main text,
several points can be resolved:

a) The apparent contradiction
between the statements in Torah
Or and Likkutei Torah concerning
the need for a 1/64 measure of
pride and the ruling of Rambam*
(Hilchos Debos 2:3) that “Anyone
who possesses — even a trace of -
pride [is deserving of being] placed
under a ban of ostracism.”**

b) The difference between the
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he is concerned with his own identity, the mo-
tif of strength and high self-esteem stemming
from holiness is not yet appropriate. Accord-
ing to his current spiritual standing, that would
only represent the strength and self-esteem of
his own ego.

It is possible to cite an example in the realm
of halachah: the first conception of agency men-
tioned above. According to that conception, the
agent is an independent entity, and yet, he nul-
lifies himself and acts on behalf of the principal.

At a higher level in his Divine service, one
proceeds to being Mount Sinai. He may al-
ready feel like “a mountain,” and manifest high
self-esteem. Since he has developed inner bit-
tul, the strength he expresses is not his own; it
stems from G-dliness.

Nevertheless, he must still be cautioned to
retain Sinai - i.e., bittul, which prevents him
from slipping into self-concern. This safeguard
is necessary because his bittul has yet to perme-
ate his existence entirely. He still feels that he is
nullifying himself before G-d.

This parallels the higher conceptions of agen-
cy:* that the agent transfers his power to act to
the principal and therefore, the action he per-
forms is considered as the principal’s, or even that
the agent is entirely identified with the principal.

wording of the Alter Rebbe’s
Shulchan Aruch 156:3 - although
it cites Rambam, albeit with regard
to anger - and the wording of
Rambam himself. The Alter Rebbe
uses the wording “until the other
extreme,”** (while Rambam states

“[not] even a trace”). matters.

refers to the situation of the majori-
ty of people and thus does not apply
to a specific instance of a Torah
scholar, as mentioned in Torah Or.
On this basis, these three questions
can be resolved. This is not the
place for further discussion of these
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is worthy of being placed under
a ban of ostracism” referring to
Rambam, loc. cit., has already
been questioned by the commen-
taries.

*** This wording does not negate
the quality of pride entirely. It
implies that there is a certain

¢) The difference in the wording
of Rambam himself between pride
concerning which Rambam states
“not even a trace” and anger con-
cerning which he states, “until the
other extreme.”

As is well known, Rambam’s ruling

* See Likkutei Levi Yitzchok Igros
(p. 305) which offers a differ-
ent resolution of the apparent
contradiction.

** The notation by the Ein Mish-
pat on the phrase in Sotah, loc.
cit., “One who lacks this quality

minute dimension of pride (for
it mentions “the other extreme”).
(In contrast, the wording “not
even a trace” implies the total
eradication of that quality.)

33. See the following note.
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Nevertheless, even at these levels of identifi-
cation, distinction can be made between the
agent and the principal.

The highest level is reflected by the name
Behar; all that is mentioned is the mountain.
The persons bittul is so complete that he does
not need the word of caution,?* Sinai. He is
identified with G-d to the extent that there is
no room for even a thought that anything
other than G-dliness exists.

1DIX IX X Y2X OY PX 127D Y AR
OyT 11D M2 DY 177°09K [V 191 OXT)
[nen

2R 7727 - PR 19IN 00V W
NINT [V TN 172 NI PR P10°2 YT
PR'D TR IVIVIRTIND PR VIRDIWT 07
DX 1IN UIX R XU PRD - 0"
MIXSH WNN TR TR TAYTRZOR X
MIPOR WK

Every Jew's Heritage

6. Although Behar represents an excep-
tionally lofty level of bittul,* nevertheless, it
serves as an instruction for every Jew to apply
in his Divine service. Such a level is accessible
because, in truth, every Jew is a “mountain,’
for all of Israel are described*® as kings.

Every Jew must assert himself for the sake of
his Yiddishkeit and not be daunted by the chal-
lenges posed by the realm of evil. The intent is not
that he should sacrifice his bittul because there
is no other way to protect himself from evil,
but that the inner dimension of the strength he

PR 7132”7 11D 13V W IX D Y X )
DY TX - T2 PR K37 VI K NI
JNTaY2 17TR 17D IRD AR X WANR
AR - TRWIY PR PRI 2
Jro oo R 9o

ORT TP TR TTR X 11D LIND (U YN

LOVDTRTID IV IR PR UYZIROY 1R
0i%Y7 OO LPIIND YN TR V'3 DY VIV
I 7R KW TPRD 2N 21002 101 iR
*TIX] - Y1730 DX J0IIRD 13 N 77712
NPIN W7 (N11°ID) X RDIA VP TINOY

34. It is possible to say that this
reflects the distinction between
Behar (the name of the Torah
reading) and the word hahar (“the
mountain”), a term used to refer to
Mount Sinai at times (e.g., Shmos
19:2; see also Shmos 25:40 and other
instances). In this instance, the hei
(ha) serves as “a hei of distinction,”
i.e., it refers to the renowned moun-
tain. Thus, although the name Sinai
is not mentioned explicitly, stating
“the mountain” clearly implies that
the intent is the renowned moun-
tain, i.e., Mount Sinai.

In the counterpart of our Divine
service, this level represents the
third and highest conception of
agency, where the agent is identified
with the principal. Nevertheless, as
stated above, a distinction can be

made between the agent and the
principal. Implied is that there is a
connection to - and somewhat of

a need for - the motif of self-nul-
lification. Similarly, when stating
“the mountain,” although Sinai, i.e.,
bittul, is not mentioned, allusion

is made to it. In the word Behar
(“On Mount”), no allusion to Sinai
is made at all. For, as explained in
the text above, this refers to a state
where the person’s individual iden-
tity is not felt at all. There is no need
to caution him with regard to bittul.

35. See the sources in Sefer
HaMaamarim 5564, loc. cit., and Or
HaTorah, loc. cit.

36. The introduction to Tikkunei
Zohar, p. 1b. This represents a
higher level than the manner in
which Shabbos 67a describes the

Jewish people - “sons of kings.”

Based on the explanation of the ad-
vantage of servants over agents (sec.
3), it is possible to draw a parallel

to the advantage the Jews possess
over angels. For the Hebrew malach,
means both “angel” and “agent.” (See
Likkutei Torah, Vayikra 1c; also Tan-
ya, Kuntreis Acharon, p. 159a; the
sources mentioned in note 30; and
Sefer HaLikutim from the Tzemach
Tzedek, erech malach, p. 432f, and
the sources mentioned there.)

By contrast, the Jewish people are
referred to either as “sons” (who
share one essence with their father)
or as servants (concerning whom
the motif “the servant of a king is a
king” applies).

37. Tanya, the beginning of ch. 2.
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manifests is the power of the G-dly soul, which is
“an actual part of G-d from Above.””

A Jew must realize that his soul “was nev-
er driven into exile, nor subjugated to the
dominion of the nations.... With regard to ev-
erything involving... Torah, its mitzvos, and
Jewish custom, no nation can impose its views

on us.®

We are taught,*® “The law of the ruling au-
thority is law;” and warned,* “Do not provoke
[even] an insignificant non-Jew.” But when it
comes to a matter involving Yiddishkeit, every
Jew is the “servant of a king,” and therefore “a
king” Hence, not only does he have the power
of a king, he also may not forgo his honor,"
for the honor is not his to forgo. It is the hon-
or of the King, the King of kings, Who states,
“I will dwell within them,”** within the G-dly
soul of every Jew, which is “an actual part of
G-d from Above,” a part of His Essence.*
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Discovering Our True Identities

7. Based on the above, we can appreciate
the connection between Behar and Bechu-
kosai: There is no contradiction between the
two motifs of Divine service implied by their
names. Not only does Behar (strength and high
self-esteem) not run contrary to Bechukosai
(self-nullification), but rather, one is a result
of the other. As explained above, the strength
and high self-esteem implied by Behar is an
outgrowth of true bittul, a manifestation of
self-nullification so complete that it leaves no
room for any other thought. From the outset,
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"1727 UV T PR LRIV TIN 1IN
211972 - NPT’ IR, DIREINM ARIn -
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IYOTNS T PID IRYIN 09K LR

ARIN WT PR YMD O N

VR LIPHYI VYN WIPYN MIRPIN
RIX DX 210°2 11D AX3IA X "0
PIX VIX PR VIR VIKD OXN 21072
PR DY MK 19IX2 JRYTRPOP X

38. The Previous Rebbe’s address to 39. Gittin 10b, the sources men- Shelah (Shaar HaOsios, Os Lamed),

the chassidim on Tammuz 3, 5687, tioned there.
before departing for exile in Kostro-
ma. Likkutei Dibburim, Vol. 4, p.

692a; Sefer HaMaamarim 5687, p. 41. Kiddushin 32b.

40. See Pesachim 113a.

et al, which emphasize that the
intent of the verse is “within every
member of the Jewish people.”

43. Sefer HaMaamarim Kuntreisim,

196; Engliéh translation, Defiance 42. Shimos 25:8. See Reishis Vol. 1, p. 40b ff.
and Devotion, p. 55. Chochmah, Shaar HaAhavah, ch. 6;
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there is no doubt that the servant is an exten-
sion of and identified with the Master.

This motif of bittul is expressed through
Bechukosai, observing mitzvos in a manner
of chukim. The Alter Rebbe explains** that
Bechukosai shares the root letters of the word
chakikah, “engraving” Engraving indicates a
deep connection. Engraved letters become one
with the entity into which they are engraved.

To a certain extent, that concept also ap-
plies with regard to written letters. However,
a distinction can be made between the two, for
the letters and the parchment on which they are
written are not truly one. The letters are add-
ed onto the parchment. Engraved letters, by
contrast, are not a distinct entity in their own
right. Their entire existence is one with the en-
tity in which they are engraved. For example,
the stone of the tablets constituted the entire
existence of the alef engraved upon them.

This is the implication of the term chukim.
It reflects an even deeper commitment than the
term gezeiros, “decrees,” and the like. The term
decree implies that a person feels compelled to
observe the mitzvos. He must break his nature
to perform an act that does not have a reason.

The term chok - which also has the impli-
cation of the meaning of “engrave” - indicates
that one is not compelled to perform the mitz-
vah. Instead, one is entirely nullified before
G-d, without any sense of personal identity at
all (like letters that have been engraved into
a precious stone). As a result, as a matter of
course, one carries out whatever G-d wills*
without having to make a conscious choice.

44. Likkutei Torah, the beginning of
Parshas Bechukosai. See Likkutei Si-
chos, Vol. 3, Parshas Bechukosai; Vol.
4, p. 1056, Vol. 8, p. 1271F, et al. See
also the beginning of the maamar
entitled VaYidaber... Zos Chukas,

5665 (Sefer HaMaamarim 5665, p.
224). See also pp. 505, 510ff. below.

45. See Likkutei Sichos, Vol. 5, p. 246,
translated in Selections from Likkutei
Sichos, Bereishis, p. 577, which ex-
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plains that for this reason, a Jew feels
unique satisfaction and pleasure in
observing the chukim. He does not
feel he is making a sacrifice. On the
contrary, he feels that his observance
is an expression of his inner being.
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On this basis, we can appreciate the careful choice
of wording in our Sages’ expression (with regard to
chukim):®* “You have no license to raise questions
about it” On the surface, the directive should have
been simply worded, “Do not raise questions about

it>4

It is possible to offer the following explanation:
The phrase “You have no license to raise questions
about it” implies that, generally, one must raise ques-
tions and contemplate the answers. The commitment
of “we will do” should be coupled with - but followed
by - the promise of “we will listen” (interpreted” to
mean, “we will understand”). For, generally, we must
seek to understand the motivating rationales for the
mitzvos. In this instance, however, this does not apply.

A person has a mind and he should use it. With re-
gard to these particular mitzvos, however, he was not
given “license to raise questions about them.”

Moreover, even with regard to these mitzvos, the in-
tent is to negate only the kind of thought described as
hirhur, “questioning” Chukim need not be observed
in a manner that entirely negates intellectual contem-
plation, research, and inquiry.*® On the contrary, there
should be an intellectual element to the observance of
the chukim.* It’s true that, within the statements of our
Sages, we find explanations that chukim are not in-
tellectual commandments and, indeed, some chukim
appear to defy logic.*® On this basis, we can under-
stand why the Sages used the term hirhur, translated as
“questioning” Hirhur also implies “impugning.” Thus,

46. As Midrash Tehillim (Buber
edition) 9:2 states, “Do not raise
questions about it.” And the Mid-
rash Shocheir Tov states, “There
is none who may raise questions
about it”

but the unreserved allegiance must

lectual endeavors (see Shabbos 88a).

48. The latter terms are borrowed
from the Talmud (Chagigah 11b)
which uses them with the context
47. As reflected in the phrase,

“For your servant understands” (I
Shmuel 3:9-10). Implied is that a
person’s commitment to G-d must
include unreserved allegiance (“we
will do”) and an effort to understand
(“we will listen”) (see Shmos 24:7),

mystic secrets of the Divine chari-
ot”) and the like. The implication is
that even in matters that transcend
mortal understanding - like the
chukim - there is room for man to
question and seek explanation.

be given prominence over one’s intel-

of studying Maaseh Merkavah (“the
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49. See Rambam, the conclusion

of Hilchos Temurah, “Although

all of the chukim of the Torah are
decrees... it is worthy to meditate
upon them. Whenever a reason can
be given, you should give a reason.”
See also Moreh Nevuchim, Vol. 3,
ch. 26. See also Likkutei Sichos, Vol.
32, p. 174fF.

50. Midrash Tanchuma, Parshas
Chukas, sec. 3; Bamidbar Rabbah
and Yalkut Shimoni, the beginning
of Parshas Chukas, et al.
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our Sages®' describe one who impugns his teacher or
the Shechinah as being meharhair. Though a person
should inquire about the chukim, he should shape his
thinking processes so they do not raise questions
about and impugn® the chukim. He should not think
that the inability to comprehend chukim makes them
in any way inferior to those mitzvos that can be com-
prehended intellectually.

On the contrary, since chukah reflects engraving,
it implies that a person’s bittul before G-d has pro-
gressed to the point that it is “engraved within him.
For him, there is nothing else outside of G-dliness (like
engraved letters, which are part of the precious stone
itself). The individual’s personality (his thoughts and
feelings) are not a contradiction to bittul, for he has
transcended his individual identity entirely and has
identified himself completely with G-d. Accordingly,
his mind willingly accepts the observance of the chukim.
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How to Receive the Blessings G-d Gives Us

8. On this basis, we can also understand the con-
nection between the (overall) content of the Torah
reading - which speaks about reward and punish-
ment for the mitzvos - and the name Bechukosai.

On the surface, clarification is required: The
straightforward implication of chukim is that they
are observed only because they are G-d’s command-
ments (even though we do not know the reason for
them and we don’t perceive any advantage in ob-
serving them). How is this an appropriate name for
a Torah reading in which both the beginning and the
majority of the text speak about promises of reward
for the observance of the mitzvos (or the opposite,
punishment for the failure to observe them)? Seem-
ingly, these verses serve as encouragement to observe
the mitzvos because of the reward one will receive.

51. Sanhedrin 110a.
8, p. 131, note 52. As explained in

52. See Likkutei Sichos, Vol. 3, p.
P those sources, the person’s bittul

898 (translated in Selections from

Likkutei Sichos, Shmos, p. 327); Vol.

must permeate his thinking process-
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es to the extent that his mind accepts
and internalizes self-transcendence.
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The explanation is as follows:

When a person is batel to G-d in a manner
of engraving - nothing apart from G-dliness
exists (like engraved letters, which are an inte-
gral part of the precious stone) - the reward he
receives for his observance is also viewed in a
similar light.

The fact that the mitzvos lead to reward does
not motivate such a person to perform them for
the sake of his own reward and benefit - that
they will bring him good in a material or spiri-
tual sense - for the only good he appreciates is
the goodness of G-dliness. Ultimately, howev-
er, since G-d is consummate good, His mitzvos
lead to goodness in all things,” including ma-
terial well-being and prosperity in a simple and
straightforward sense.

53. This interpretation can be
offered in addition to the interpre-
tation offered by Rambam (Mishneh

Torah, Hilchos Teshuvah 9:1) that
the promises of material prosperity
are means to achieve spiritual well-
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being and growth. See also Likkutei

Sichos, Vol. 15, p. 312, and Likkutei
Sichos, Vol. 37, p. 791L.
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